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1 The division of sacial-facts into religious facts (prohibitions, obligations, and
the realization of sacred action) on the one hand and profane facts (civil, political,
juridical;-industrial, and commercial organization) on the other, even though it is
not easily applied to primitive societies and lends itself in general to a certain
number of confusions, can nevertheless serve as the basis for the determination of

two polarized human impulses: EXCRETION and APPROPRIATION. . . .

The process ofCappropriation® is characterized by a homogeneity (static
equilibrium) of the author of the appropriation, and of objects as final result,
whereas €xcretion presents itself as the result of a heterogeneity, and can move in
the direction of an ever greater heterogeneity, liberating impulses whose ambiva-
lence is more and more pronounced. The latter case is represented by, for example,
sacrificial consumption in the elementary form of the orgy, which has no other goal
than the incorporation in the person of irreducibly heterogeneous elements, insofar
as such elements risk provoking an increase of force (or more exactly an increase
of mana).

4 Man does not only appropriate his food, but also the different products of
his activity: clothes, furniture, dwellings, and instruments of production. Finally,
he appropriates land divided into parcels. Such appropriations take place by means
of a more or less conventional homogeneity (identity) established between the
possessor and the object possessed. It involves sometimes a personal homogeneity
that in primitive times could only be solemnly destroyed with the aid of an excretory
rite, and sometimes a general homogeneity, such as that established by the architect
between a city and its inhabitants.

In this respect, production can be seen as the excretory phase of a process of
appropriation, and the same is true of selling.

5 The homogeneity of the kind realized in cities between men and that which
surrounds them is only a subsidiary form of a much more consistent homogeneity,
which man has established throughout the external world by everywhere replacing

identification of all the elements of which the world is composed has been pursued
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with a constant obstinacy, so that scientific conceptions, as well as the popular
conceptions of the world, seem to have voluntarily led to a representation as
different from what could have been imagined a priori as the p;bﬁgzil:a;e of a
capital is from a region of high mountains. :

This last appropriation — the work of philosophy as well as of science or common .
sense — has included phases of revolt and scandal, but it has alwﬁd as its goal
the establishment of the homogeneity of the world, and it will only be able to lead
to a terminal phase in the sense of excretion when the irreducible waste products
of the operation are determined.
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6 T:?Linterest of @ﬁﬁp%} r:;idesq%in the fact that, in opposition to scienEe op &7 v
commeon_sense, it must positively envisage the waste products of intellectual oo oo
?ppropriation. Nevertheless, it most often'envisages these waste products only 8} ARITITIv.S
in abstract forms of totality (nothingness, infinity, the absolute), to which\ it ‘ ey
itself cannot give a positive content; it can thus freely ercEe'Ei"ii{ gpcculations th\‘Qt
more or less have as a goal, all things considered, the sufficient identification-of-an

endless world with a finite world, an unknowable (noumenal) world with the known\
world. a)

.~§“(\
L Only an intellectual elaboratioq ma @’s form can, in its periods of’l\yi@*“”&g
- autonomous development, put forward the waste products of appmpxiatiycihought&\‘{f W‘bl o
. as the definitively heterogeneous (sacred) object of speculation. . . . i\ o
Religion thus differs from a practical and theoreticalfh\/é;e;ro_l/og1 (even though B
“both are equally concerned with sacred or excremental facts), not only in that the
~former excludes the scientific rigor proper to the latter (whic
as different from religion as chemisiry is from alchemy), but

normal conditions, it betrays the needs that it was not only
but satisfy. . . .
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The Heterological Theory of Knowledge

9 . When one says that heterology scientifically considers questions of heteroge-
neity, one does not mean that heterology is, in the usual sense of such a formula,

the science of the heterogeneous. The heterogeneous is even resolutely placed

;)lUISide the reach of scientific knowledge, which by definition is only applicable to

Omogeneous_elements. Above all, heterology is opposed to any homogeneous

Tepresentation of the world, in other words, to any philosophical system. The goal
of such representations is always the deprivati

e on of our universe’s sources of
€xcitation and the devel

opment of a servile human species, fit only for the

fa : : . 5 .
mlwgonal consumption, and conservation of products. But the intellec-

*malpmﬁﬁs.&a,ummgtica,ll)dimits itself by producing of its own accord its own waste
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neous excremental

element. Heterology is restricted to taking up again, consciously and resolutely, this
terminal process which up until now has been seen as the abortion and the shame
of human thought.

In that way it [heterology] leads to the complete reversal of the philosophical process,
which ceases to be the insirument of apggfopria/tfon, and now serves excretion; it introduces
the demand for the violent gratifications implied by social life.

10 Only, on the one hand, the process of limitation and, on the other, the study
of the violently alternating reactions of antagonism (expulsion) and love (reabsorption)
obtained by positing the heterogeneous element, lie within the province of
heterology as science. This element itself remains indefinable and can only be
determined through negation. The specific character of fecal matter or of the
specter, as well as of unlimited time or space, can only be the object of a series of
negations, such as the absence of any possible common denominator, irrationality,
etc. It must even be added that there is no way of placing such elements in the
immediate objective human domain, in the sense that the pure and simple
objectification of their specific character would lead to their incorporation in a
homogeneous intellectual system, in other words, to a hypocritical cancellation of
the excremental character. . . .

As soon as the effort at rational comprehension ends in contradiction, the practice of
intellectual scatology requires the excretion of unassimilable elements, which is another
way of stating vulgarly that a burst of laughter is the only imaginable and
definitively terminal result —and not the means — of philosophical speculation. And
then one must indicate that a reaction as insignificant as a burst of laughter derives
from the extremely vague and distant character of the intellectual domain, and that
it suffices to go from a speculation resting on abstract facts to a practice whose

mechanism is not different, but which immediately reaches concrete heterogeneity,
in order to arrive at ecstatic trances and orgasm. ™

products, thus liberating in a disordered way the heteroge
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13 Excretion is not simply a middle term between two appropriations, just as
decay is not simply a middle term between the grain and the ear of wheat. The
inability to consider in this latter case decay as an end in itself is the result not
precisely of the human viewpoint but of the specifically intellectual viewpoint (to
the extent that this viewpoint is in practice subordinate to a Pprocess of
appropriation). . . . v

[T]t is necessary to posit the limits of science’s inherent tendencies and to con-
stitute a knowledge of the non-explainable difference, which supposes the
immediate access of the intellect to a body of material prior to any intellectual
reduction. Tentatively, it is enough to present the facts according to their nature
and, with a view to defining the term heterogeneous, to introduce the following

considerations:

1 Just as, in religious sociology, mana and taboo designate forms restricted to the

Principles of Practical Heterology \”wc%% ) ; 1
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particular applications of a more general Tar/n:the sacred, so may the sacred itself o ’S/}
e D”L

be considered as a restricted form of the heterogeneous . . .

. . . . 20 *
Beyonq the properly sacred things that constitute the common realm of rehglon") s
or magic, the heterageneous world includes everything resulting from unproduc-"yy good
tive_expenditure? (sacred things themselves form part of this whole). This ayes™

consists of everything rejected by homogeneous society as waste or as superior <=

transcendent value. Included are the waste products of the human body and * wesAt N

certain analogous matter (trash, vermin, etc.); the partvsg(;f the body; persons, L' M’;ﬁdu

words, or acts having a suggestive erotic_value; the ‘various unconscious e/v’:M &<,
» \pod

processes such as dreams or neuroses; the numerous elements or social forms M
that homogeneous society is powerless to assimilate; mobs, the warrior, ° *“f° =
aristocratic and impoverished classes, different yypesiqfﬂvi(;l—e;tmfrw{aividuals or VT:u/:i ind
at least those who refuse the rule (madmen, leaders, poet;,m g v W
Depending upon the person heterogeneous elements will provoke affective ifégjw‘ 5
reactions of varying intensity, and it is possible to assume that the object of any . :;:\ Q;\%*f
affective reaction is necessarily heterogeneous (if not generally, at least with};) \&:@A e
.regard to the subject). There is sometimes attraction, sometimes repulsion, and /\I(Mhm
in certain circumstances, any object of repulsion can become an object of
attraction and vice versa;
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Violence, excess, delirium, madness characterize heterogeneous elements to 9“'&}:“&‘
varying degrees: active, as persons or mobs, they result from breaking the laws iy '
of sacial homogeneity. This characteristic does not appropriately apply‘u‘)ﬂ inere e L

objects, yet the latter do present a certain conformity with extreme emotions ~ &€ ‘»0“%3’3
‘_\a:;»'»\"\

(if it is possible to speak of the violent and excessive nature of a decomposing J

body); Ay ‘*W,‘é" -
. . % _'-k~

The reality of heterogeneous elements is not of the same order as that of wg;,e,fs

neutral aspect of strictly defined and identified objects (basically, it is the .. . (e
specific reality of solid objects). Heterogeneous reality is that of a force or shock.  * :‘“5'
It presents itself as a charge, as a value, passing from one object to another in e ohfﬁkww

a more or less abstract fashion, almost as if the change were taking place not_ yugtoak

in the world of objects but only in the judgments of the subject: The preceding ¥ m
aspect nevertheless does not signify that the observed facts are to be considered—s 19 M;

as subjective: thus, the action of the objects of erotic activity is manifestly rooted — "5

in their objective nature. Nonetheless, in a disconcerting way, the subject does AP
have t.he capacity to displace the exciting value of one element onto an analogous \Z\;ﬂw‘:‘wx
or neighboring one.’ In heterogeneous reality, the symbols charged with

affective value thus have the same importance as the fundamental elements, and

the part can have the same value as the whole. It is easy to note that, since the

structure of knowledge for a homogencous reality is that of science, the knowledge

Of.'rl ./Zt.ftgfgganeolus reality as such is to be found in the mystical thinking of
primitives and in dreams: it is identical to the structure of the umonsciou_sf

6 ; ; :
In summary, compared to evervday life, heterogeneous existence can be
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represented as something other, as incommensurate, by charging these words with
the positive value they have in affective experience.

Notes

The science of what is completely other. The term agiology would perhaps be more
precisé: ‘but one would have to catch the double meaning of@analogous to the d(.)uble
meaning of sacer, soiled as well as holy). But it is above all the‘terr.n gg{?lﬂg (the science
of excrement) that retains in the present circumstances (the specialization of the sacred)
an incontestable expressive value as the doublet of an abstract term such as heterology.
Cf. G. Bataille, “La notion de dépense,” in La critique sociale 7 (January 1933), p. 302.
It appears that the displacements are produced under the same conditions as are Pavlov’s
conditioned reflexes. _
On the primitive mind, cf. Lévy-Bruhl, La mentalité primitive; Cassirer, Das mythische
Denken; on the unconscious, cf. Freud, The Interpretation of Dreams.

CLAFTELR 7
The Order of Things

Michel Foucault

This book first arose out of a passage in Borges, out of the laughter that shattered,
as I read the passage, all the familiar landmarks of my thought — our thought, the
thought that bears the stamp of our age and our geography — breaking up all the
ordered surfaces and all the planes with which we are accustomed to tame the wild
profusion of existing things, and continuing long afterwards to disturb and threaten
with collapse our age-old distinction between the Same and the Other. This passage
quotes a “certain Chinese encyclopaedia” in which it is written that “animals are
divided into: (a) belonging to the Emperor, (b) embalmed, (c) tame, (d) sucking
pigs, (e) sirens, (f) fabulous, (g) stray dogs, (h) included in the present classification,
{i)frenzied, (j) innumerable, (k) drawn with a very fine camelhair brush, (1) ez cetera,
'm) having just broken the water pitcher, (n) that from a long way off look like flies.”
i the wonderment of this taxonomy, the thing we apprehend in one great leap,
the thing that, by means of the fable, is demonstrated as the exotic charm of another
stem of thought, is the limitation of our own, the stark impossibility of thinking

ut what is it impossible to think, and what kind of impossibility are we faced
th here? Each of these strange categories can be assigned a precise meaning and
“demonstrable content; some of them do certainly involve fantastic entities —
fabulous animals or sirens — but, precisely because it puts them into categories of
eir own, the Chinese encyclopaedia localizes their powers of contagion; it
tinguishes carefully between the very real animals (those that are frenzied or have
t broken the water pitcher) and those that reside solely in the realm of
$nagination. The possibility of dangerous mixtures has been exorcised, heraldry
nd fable have been relegated to their own exalted peaks: no inconceivable
phibious maidens, no clawed wings, no disgusting, squamous epidermis, none
6f-those polymorphous and demoniacal faces, no creatures breathing fire. The

ity of monstrosity here does not affect any real body, nor does it produce
mdiﬁcations of any kind in the bestiary of the imagination; it does not lurk in the
j t?ls ofany strange power. It would not even be present at all in this classification
f‘hd It not insinuated itself into the empty space, the interstitial blanks separating
l“ these entities from one another. It is not the “fabulous” animals that are
%npossible, since they are designated as such, but the narrowness of the distance



